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All the Jeffrey Millers

By RasBl JEFFREY H. MILLER,
NORTH WOODMERE, NY

+

[ wazn't even ten years old. The phone rang extly one
moming, perhaps-7.00 am. My friend Jack Frishberg was
ot the other ¢nd, t2lling me (hat he just heard on the radio
that a guy mamed feffrey Miller died,

I made sure to see py same in the newspaper that
moming. There was ne missing it and 1 thought It
was really cool. It was the lead story throughout
America. National Guardsman shot four students gt Kent
State, an Ohio college. One of the deed boys had my
¥ wag far too young to understand the importance of the
siory of Wational Guardsmen clashing with oting
students, but | do remember feeling somewhat alarmed
that there was another Jeffrey Miller in the world, or at
least there was another one until A few hours earlier., 1 told
my mother ebout my uneasy feeling. She assured me that
there were many other Jeffrey Millers in the world, but
she also reassered me that (here was only one me, From
that day onward, ! began using my middle initial es
well,

Ever since them, I have encountered many Jeffrey
Millers through my travels. Last winter while in Yermont,
the ski rental agency confused e with anolher customet
by the same name amd they gave me his American
Express recetpt instead of my own. This summer while in
Florida § leamed that there 13 a Jeffrey Miller who writes
g sports column for the Palm Beach newspaper. My
son, who is now ten himself, thought it was really
cook

When [ make appointments at doctars’ offices, or to
service the car when it isn’t being stolen, [ always
get the same sequence of questions: “Which Jeffrey
Miller ate you?', the receptionist asks. "The Handsotne
ong’, T teply on cue. Then she asks me for my
address,

When T hed surgery a few years ago, [ begged the OB,
nurse to tpake swre that there were no other Jefitey
Millers scheduled for surgery that day. Whatever he had, 1
wanted no part of it. And bad he known what T was in for,
' sure he would bave felt the same,

There is 2 Jeffrey Miiler i Braoklyn where § happen to
heve been born end spent thirteen years who does not like
to pay his bills on time, His delingquencies are sometimes
reporied ko fy credie agency. A guy named Jeffrey Miller
tecently wrote a book, Awakening of the Buddha Withix.
it's the true story of a voung Jewish boy Fom Long
Island who converts to Buddhism, moves to Tibet, and
befriends (he Dalai Lama. It's Jeffrey Miller all right, but
it's not me.

A few weeks ago a colleagne of mine sent me an article
abour B8 gny named Jeffrey Miller, the lobster man.
He has a nice business and got 8 beaukifnl write-up
in a small New England newspaper. 1 routinely pet &
mails from some one searching for a Jeffrey Miller. In
fact, | seached Internet and found forty-eight leffrey
Miliers imn the New York area alone. 'm seriously
thinking of inviting them Bl over for a Jeffrey Miller

My wife never had the experience of sharing her full
pame with somebody else. There was only one of her
when she was growing up. In fact, she was happy to get
tid of ber maiden name even though it fcft the world
bereft of Enid Anismans. To the best of het knowledge,
he is also the only Enid Miller now as well. My mother,
of course, was right. There are many people who share
mly name, but there is oply one me, § am unique and
distinct, one and only.

I started to think about all the Jeffrey Millers
again a few months ago when I read about Dolly, the
cloned sheep. For the first time, the possibility
axisted, at feast in the fertile minds of cur imagination,
that there could one day soon be rwo of us! Net just two
people who coincidentally share the same letters in a
name. No; two people who share the samne genes and
chromosomes, two people who have the same buildipg
blocks of life.

Newsweek Mapazine tan p cover in March with a
picture of identical looking infants emerging from test
tubes, with the question posed on the cover: *Can We
Clone Humans®, The cover didn't ask, “Should we?, but
‘Car wel”, amogantly sugpesting that the hordles are
merely scientific, not moral, The implication is that if we
can overcome the technological difficulties, then we
should go shead and clone people, as if scientific
discoveriés ar¢ ahove moral and ethical considerations
and devoid of religions implications!

Of course, the media hype only distorted the reality of
Dolly and conjured up instead images out of
conteriporary fiction, Do you remember the Boys from
Brazii? The thought of dozens of little Hitlers running
arpund was somewhat ftightening to the moviegoer
but it didn't really bother Sir Lawrence Olivier. His
character understood that humens are far more than
genetic material. Our souls are nurtured by owr fife's
expericnces, Our essence is divine, That was the moral
message of the 705’ film but it was lost on most of the
public.

After all, twins also share identical genes, just Jike
Dolly [ and Dolly II, but they are unique and distinct
peaple. They look alike only until you know them, then
it's casy to tell twins apart. Once their character is

Cewvident, their external similarities melt away and twao

distinet people are immediately apparent,
Sci-fi shows deal with alternate “us’es and parallel
universés, and unautharized ciones. Sometimes, these
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man-made creatures are soul-less, and are harvested for
their body paris. Semetimes, they fight for equality
against their creators. Futuristic and scientifie phot utilize
cloning, but there is usually a contemporary, even
religions massaga: How do we confront the other vaicet
within ourselves?

Our ancient Rabbis did the same thing. They used the
topic of man-made life nearly 2000 years ago just as
Isaac Asimov and Gene Rodenbermy did in their recent
fiction. Qur great Talmudic sages raised the possibility
that man cauld indeed create man!

The Talmud {Sankedrin 656) records the story of the.

siges Rebba who fashioned a man owt of dust, The man
was sent o ancther sape, R. Zera, who declared: *You are
a creatre of magicians, Relurn e your dust’. The story
goes on to say that 4 pair of Rabbiz, "R, Hanina and R,
Oshaia spent Friday afternoon studying the [mystical
books] by which means they conjured up a grown

calf .. ." The calf was then slaughlered and eaten on
Shabboz. 1 guess it was cheaper than shopping 4t the
butcher shop,

What perplexed the sages was the same thing that drove
seientists w1 Scottand — and reporters the waorld over — to
conternplate the possibiliny of a life created by man rather
than by God. Ethicists are just beginning to grapple with
the ramifications of & human being produced entirely by
human hands tather than by conception, Long ago our
Rabhis speculated that it was possible, but they put the
{gzue on the table in order to address aomething far more
important (han geaetic cloning. They delved into cosmic
izsues of holiness, and uniquencss, and man's role in the
creative universe. [ is the part of the equation that will
surely be mizsed by modern biologists and philosophers,
not to mention tahloid jowmalists.

When I thought about Dolly, I thouwght about all the
Jeffrey blilfers in the world. We share a name, sometimnes
a doctor, a car deatership, langled financial data in &
computer. Nothing really significent. But the Dolly
dilemma challenged me to think about the Jeffrey billers
within me, Jeffrey Miller the congregational Rabbi. The
law student. Jeffrey Miller the husband. Jefirey Miller the
father, Jeffrey Miller the son. The brother, The sometimes
aspiting pilot and auther. The neighbeur, Unlike Dolly [
and Diolly T1. these Jeffray Millers must ¢oexist in & single
body.

TE some cxtenl, these Jeffrey Millers are united and
distinct at the same time. Sometimes they get tangied,
oftentimes there aren’t enough hours in the day to be &
daddy and a rabbi, & student and a husband, Some
days 1 have to choose one Jeffrey Miiller at the
expense of another, But aver the Jang haul, these different
Jeffrey Wlilers have found a way to work il out g0 that
there's time for each onc to emctge and do his own
thing.

Tﬁen [ hegan to worry about the other Jeffrey Millers.
The more important ones. Mot the different dasks or roles

that I assume on any given day, but the differant feafty
struggling within me: There iz a Jeffrey Miller who does
good things every so often. He helps people. Be inspires
and challenges othets o0 grow. I like that Jeffrey
Miller.

But there is also a leffrey Miller within me who
erbarrasses me more often than { care to admit, He says
gtupid things. He forgets mectings. He horts people’s
feelings. 1 could do without Wi, There is a Jeffrey Miller
one who can be kind and compassionate. And there is that
Teffrey Miller bvo who can be, well, less than kind, and
sometimes sarcastic,

The problem with scientific cloning is nef that we can
do i, but that i's an all or nothing venmire, We take aif
the chromosomes and duplicate them. Dolly two is no
different than Dolly ane,

I would very much like to be cloned, bat I would prefier
to leave out some of the Jeffrey Millers that T find
trovhlesome and annoving. Thet's & trick that science
isn't quite up to. Religious teachings instruct us that we
are all given the opportunity to replicate ourselves, [ pet
to peek inte the innermost thoughts and feeling of my
coul, and I pet to decide: Which feffrey Milter will stay,
and which will go? Which atiribute will be cloned and
swhich will be discarded? Will my Yetzer Hatov (my
divipely granted good inclination) ootlast my ¥erzer
Hara (my desires towerd things less than good) in the
everlasting struggle for my soul? It is a stmggele that all of
us fhce,

We helieve in cloning. We are heing cloned when our
children watch us, leam from us, emulate us, and
take into thelr being our values, We are heing cloned
when we pass on knowledge, love, and caring. We aré
clonied when we touch another soul, or when others
benefit from our handiwork. Cloning is real when we
heguesth to our children and prandehildren stories abouot
their heritage. _ )

I often get questions sbout names from pregnant
mothers, fathers-to-be, and  grandparents-in-waiking.
People call upon me for kelp in picking a Jewish name. Tn
some cultures, children are named after their living
parcats, 50 a5 to say: “This is my little self, my new
potential. 1 will mould ey child tn my spirit and image.”
That is spititual cloning.

Our eulivre is no different, we merely prefer names of
the deceased. We neme our children after grandparents,
uncles, aunts, and loved ones who have alrcady fulfilled
their days on carth, We tefl our new-boms: ‘Be like yotr

‘namesake. Share their name, and their attributés.” Chur

way is harder, because the nabesake is not around o
ingpire the child,

One of my favourite projects is to ask the stodenats in
the Religious School to telf me about their namesakes.
Very often, they only know the simple fact that they are
named after Bubbie. 1 encourage them to go home and ask
their parents what was speaial about Bubbie? I want them
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ta find out what was she good at? [ encourage parents o
pass on info thelr children the character, for after afl, a
narne is ks much an adjective as it is a noun,

Sometimes, especially when we don™t foster an aclive
devotion tp Tudaism within ourselves, we fail to clons it,
1 pass it along, to inculcate owr children with an
appreciation for our rich heritage. As a result, the next
gencration receives a weakened form of it from us. And
we know that g copy of a copy of a copy is barely
usable

We have an option that Doliy didn't have. Dolly is a
sheep. She has no Meshama, She is the. sam 1o1al of what
her genes tell her she is. Nothing more, excapt pethaps o
good lamb chop in the end,

In scientific tenms, the next generation is exactly the
sarme a5 the previous one. It can't be better. In faith, the
next gencration noest be better,

By the way, the mar-made man of the Talmud was not
a man for he could not speak. He could neither pray
nor think. He could not perform acts of loving
kindness. He was # drone, & bedy, without a soul. He
could nat, then, be part of the miupan, the collective body
of Israel.

There e still, for the time being, only onc Jeffrey
Miller, But this year I hope that he will be fine tuned. |
hope that T have the strength to discard the lazy Jeffrey
Miller and to invigorate the kind one. I hope that the kind
{effrey bilter will shine, and the weak Jeffrey Miller will
he inproved,

This year, [ hope to clone myself into a beter rabbi, o
bettar hushand, a better friend, a better father, and & better
son. 1 do not know how much 1 will siccesd this year, but
I will spend the year trying.

© 1819 widpdl is condemnation, s

Advocacy at John 16:8-11

By Proresson 1. Dumican M. DERRETT, DD
MORETON Y MaRSH, GLOUCESTERSHIRE

4

The popular Paraclete trails problems of vocabulary and
ideas. The meanings of parahiétos, aslepchei, perd, and
fori in 16:8—11 arve still at lerge, and v, 10 containg a son
sequitur, despite  commentators’  consensus  and
translators’  vigilance (REB improves on NEBL An
idea of Joha's,! synoptic-inspired (so Ashton), coheres
with earlier and later verses.? One ggrees thet the
Paraciete acts forensically,” but Susanna’s  histrionic
Dantel has not been recognized as his prototype (for
Sus 4559 eee Charles, Apecryphe ard Prewdepioraphio,
I, 630-651). The compunction of ‘Justice and
judgment’ was noticed about 1600, misleading even
(3rativs; and Possinus added confuston.® But one was
alerted to Gen 18:19 and Pz 39:15(14), ignored
fowadays,

¥ R. Bultmann, fehgrres ((7th edn., Quttingen, 1962), 432,
n. 5, E. Bamuned, *Jesus ond der Paraklet in Johannes 16° in B.
Lindars & 5. §. Smalley, ods., Chrigt and Spirit in the New
Testament (Cambridpe, 1973, 193-217), at pp. 201, 211, 213,
But eould vv.9-11 have besn independent of v B, or
Christianity et astde (p. 21657 An “exotic’ passage™ B. Olsson,
Stemeture and Meaning tn the Fourth Gospef (Lund, 1974,
259270}, at p. 267, .
1 G Johnston, The Spirte-Paraciete in the Gosped of Johe
(London, 19700 In 12:31; T1; IS2e-27. 1mlae, 28, 3%
17:11.
7 8o A, Delssmarn, Light from ehe Amcient Ease, (15t edn
Londan, 19103, 338-340; 1. Behm, THNT ¥ (1234), 802,809,
‘Champion’ or *second’. € H, Dwodd, farerpresaiton of the
Faurth Gospel (Cambridge, 1968), 414, The Hebrew loan-word
Frogiit (hMishna, Ab. LWV,11; of 2 Clem &:9) is used 5o,
Iohnston, Spiete-Paraciere, 80-118; . Riesenfeld, 'A. pobobte
background 1o the Johantling Paraclete” in C. 1. Bleeker ef al.,
eds., Bx Ovhe Religiorue (F5 Geo Widengren, Munnen Suppl.
21, Eeldan, 19723, I, 266—-274; B. Lindars, Sfofr (Grand Rapids’
London, 1973), 3i; A. B Harvey, Jesue on Trial (London,
19746}, 108-111 (am acutz treamment), R. Schnackenbucg, The
Gospel aee, to S Jofe (Londos and Tuabrldee Wells, 1982), 1,
128132,
1 H. Gmotleg, dnngretiores v Mhros Evangellorum
(Amsterdam, T6413, 534, Yalentinus Schindler, Lexicon
Fertagfonor {Frankfrt, 16123, v, .g'dﬁjﬁh, col. FAZIC {ax Cien
Gk defence), Petrus
Possinus, Spicilegium evangelicost §44 In 1 A Fabricius,
Observationes  sefectgs In varlg  locg Novl  Tesammenti
(Hamburg, 1712, 95107 {the Pamclete argoes on obstinacy,
ireligion, and muoeder [In S:dd4]; M. Polus, - Spwopsis
Crittearum (London, 1669), IV, 1339, C, Schosttgenius, forge
hebricae ef falmudiooe (Dicsden and Leipzig, 1733), 395 1
Eightfoot and Strack & Blllerheck Sgoor this  maderiaf
{rightly}.



